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CoObITHE KaK IOCTYIIOK: NMPOLEAYPa MOPAJIBHOI0 AKTA
B y4eHUusiX Apucroreius, ®ombl AKkBHHCKOIro U /lynca Ckora*

Event as Act: the Procedure of Moral Act in the Teachings of Aristotle,
Thomas Aquinas, and Duns Scotus

Annomayus. B cratbe paccMaTpuBaeTcs NpoOjemMa MOHUMaHUS «COOBITUS» Kak CTpaTeruu
IIOCTYIIKA, IIPU 3TOM HCCIEAOBAHUE KOHLEHTPUPYETCS Ha MPOLEAypaxX MOPAIbHOIO aKTa,
MIPE/ICTAaBICHHBIX B 3THYECKUX yueHusx Apucrorens, ®ombl AkBuHcKoro u /lynca Cxota, KOTOpbIE
MO3BOJISIIOT U (PepeHIIpoBaTh HCXO/IHbIE YCTAaHOBKM M CIIOCOOBI peaau3alliy IOBEJIEHUs
YeJIOBeKa B IIEPCICKTUBE IPUOpPUTETAa MHTEIUIEKTa WM BOJM. B HTOre, yTBEpXKIACTCH, YTO
apUCTOTEIEBCKO-TOMUCTCKAS MHTEJUIEKTYAJIUCTCKO-TUCKYPCUBHAS KOHLICTILINS Mopau
OKCIUIMLUPYET SICHOE IIOHMMAaHHUE JTUYECKUX CTPATErMi IOBEIEHHUS KaK OCYILIECTBIICHUS
MEPMAHEHTHON COOBITUHHON KaHBBI KM3HU HPABCTBEHHO-OJIArOPOJHOM JIMYHOCTH, TOTAA Kak
BoJIIOHTapucTcKas no3unus /lynca Ckota no3BossieT 00bsICHUTh PEaKTUBHBIN XapaKTep MOCTYIKOB
WH/IMBU/IA, KOTOPBIE, B CBOIO OYEPE/Ib, IPHOOPETAIOT CTATYC MOJUIMHHO SKCKIIFO3UBHBIX COOBITHH.
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Knrouesvle cnosa: coObITHE, TOCTYIOK, BOJISI, WHTEUIEKT, MOPAJIbHBIA aKT, HPAaBCTBEHHOE
TOBE/ICHUE.

Abstract. The article considers the problem of understanding the event as a strategy of the act,
the study being focused on the moral act procedures presented in the ethical teachings of Aristotle,
Thomas Aquinas and Duns Scotus, which makes it possible to differentiate the initial attitudes and
ways of realizing human behaviour in terms of priority of the intellect or the will. As a result, it is
argued that the Aristotelian-Thomist intellectualist-discursive concept of morality explicates clear
understanding of ethical behavioural strategies as the implementation of the permanent evential
outline of life of a noble moral personality, while the voluntaristic position of Duns Scotus allows
us to explain the reactive nature of an individual’s actions, which, in turn, acquire the status of truly
exclusive events.
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Mooicrno ocoznams Hcu3Hb MOILKO KAK coObimue...
1
M.M. baxtun. K ¢punocodun nocrymnka

BBenenue: npo01eMaTHYHOCTH COOBITHS

[IpoGnema wWHTEpHpeTalMu CTaTyca M 3HAYEHUS TOHATHUS «COOBITHE» (HEM.
Mitsein, Ereignis, ¢panm. 1’Evénement) B ero KIIOYeBBIX BEPCHAX B KAuecTBE
«co-ObITHS» U COOCTBEHHO «COOBITHS MPEACTAET OJHOM U3 BEAYIINX TEM B HCTOPUHU
eBporneiickoil Mpiciu XX Beka, npuoOperas AMHAMUYHOE Pa3BUTHE U B (huUitocod-
ckux uckanusx XXI Beka. B uepesne paznooOpa3HbIX TOJKOBaHUN 0€3yCIOBHO BbIjIe-
nsieTcss KoHuenus Maptruna Xaiaerrepa, KOTOpbIi oOpaiiaercs K 3TOi TeMe B CBO-
eM (yHIaMEHTAIbHOM TpakTare «bbITHEe U Bpemsi», rae aHanuTuka Mit-Sein («co-
OBITHEY»; «OBITUE C») IKCIUIMLUPYETCS B MEPCIIEKTUBE COBMECTHOCTU «IIPUCYTCTBUSD)
(Dasein), 9T0 BeAET K TOPKECTBY IMOBCEIHEBHBIX COIUANBHBIX MPAKTUK «JTIOICH
(das Man), xou TIPUBOJAT K IOTJIOMICHHUIO JIMYHOCTH M MPHUOOPETAIOT HETaTHBHBIMA
OTTeHOK. B mo3muumii mepuon TBopuectBa (prtocoda noustre «coodbituey (Ereignis)
MoJTydaeT B €ro MHTepHpeTaruu 0ojiee BECOMYI0 W MO3UTHBHYIO pOJb, T.K. B HEM
cBeplIaeTcsi COOCTBEHHbI CMBICI OBITUS U BPEMEHHU. XaWJerrep MocBAIAET dTOMY
KOHIIENTY OCOOBIM 1uki uccienoBanuii «Crateu 1o dusocopuu. O CcOOBITHNY
(1936-1938), 3arparuBaeT naHHyIO MPOOIEMATHUKY U B IPYTUX paboTax.

Ocwmbiciienne peHoMeHa «COOBITHS CTAHOBHUTCS OYKBAJIHHO OCHOBOIIOJIATAIOIIEH
TEMOM B paMKax HOBeWIIMX (paHIy3cKuX IITyAauil: unrepnperaunu Xuns [enesa,

' Baxmun M.M. K ¢unocoduu nocryrka // INFOLIO. YHHBepCHTETCKAs SIEKTPOHHAS OHO-
mnoreka. — URL: http://www.infoliolib.info/philol/bahtin/postupok3.html (mata oOpamenus —
02.05.2018)
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Anena banpio, Kana-Jlroka Hancu, Knona Pomano cnenanu sty nmpobiemaTHKy B
BBICIIIEN CTENEHU aKTyalnbHOW. X MBICHBL 3amaeTcs Tpaauuuen, HO pealnu3yercs B
MEPCIEKTUBE SKCIUIMKALWKA HWHTEIUIEKTyaJIbHBIX JMCIO3UIMI COBpEeMEHHOCTH. Tak,
XKunp Jlene3z HacTauBaeT Ha TOM, YTO COOBITHS JOJKHBI IOHUMAThCSl HE KaK CYIHO-
CTH, & KaK «IIOTOKH CHUHTYJISIPHOCTEI», B 3TOM OH BUJIUT 0cO0O€ NpeaHa3HauYCHUE
60pBOBI ¢ BIMsgHKUEM TuIaTOHU3MA. «[lepecMoTp maToHn3Ma 03HAYaeT, MPEXIE BCETO
Y TJIaBHBIM 00pa3oM, 3aMEHy CYLIHOCTEHl Ha COOBITHS KaK MOTOKHA CHUHTYJISPHO-
cTeii»’, — yrBepxkaaeT dpanmysckuii punocod. B coro ouepens, Anex Banpio, 6y-
Iy4Yd aBTOPOM pabOT C CUMBOJMYHBIMHM Ha3BaHUsIMH «bbiTHE U cOObITHEY, «JloTHMKM
MUpOB. beiTre u coObiTHE 2%, «Dunocodus u coObITHEY», ONPENEIIET KCOOBITUE) KaK
IPOSIBIICHHE BO3MOXHOCTH. .., KOTOPYIO paHee HEBO3MOXKHO OBLIO MPEICTABUTHY,
MPUYEM OH MOJUYEPKUBAET, YTO CaMa BO3MOYKHOCTh HEBO3MO>KHOI'O COIOCTAaBHMA C
IIOYTH HUYTO, KOTAA, HAPUMEP, CHIOMUHYTHBIC BICYATIICHUS U NEPEKUBAHUS CTa-
HOBSITCSI OCHOBAaHMEM Ul CEpPbE3HOro M OO0NbIIOro 4yBCTBa JitoOBU. B Oecene c
®abbeHoM TapOu OH MPUBOAUT JTHOOOBb KaK IPUMEP COOBITUS U 3aTEM IOSCHSET, YTO
«3TO MOYTH HUYTO U B TO K€ BPEMs 3TO MOXKET ObITh HAYAJIOM JUIsl UyJA€CHOWU UCTO-
pum»”. B CBOMX paccykIeHHAX O «COOBITHITHON repMeneBTHKe» Kion Pomano 06-
palaeT BHUMaHUE Ha YHUKaJIbHYIO OCOOCHHOCTh: (DaKT CTaHOBUTCS cOObITHEM OJia-
rofapsi TOMy, 4TO «B HEM HE MOJUICKUT HUKAKOMY TIPEIBHICHHIION , U TIPH STOM YKa-
3bIBAET, YTO COOBITUE OCMBICIISIETCSA B CTATyCE MOJJIMHHOTO COOBITUS JIMIIb MOCT(hAK-
TyM, BBICTYyNasi B KaueCTBE OCHOBAHMS Ul peaiu3alliy aKTa MaMsTH, OCO3HAHUS
pouuIoro. B 3ToM cMbIciie maMsTh U COOBITUE CIIMBAIOTCA.

M.M. baxTHH: OCTYNIOK KAaK COObITHE

[Ipu3HaBast aKkTyalbHOCTh OCHOBHBIX ITOJOKEHUM HOBEMIIMX KOHUEMUIHWW MMOHU-
MaHUs (EHOMEHA «COOBITHUS», CIIEyET OTMETHTh, UTO 3a PAMKaMHU UX PACCMOTPEHHUS
OCTaeTCsl BayKHasl KaHBa COOBITMIMHOCTH YEJIOBEUYECKOM KU3HU, CBSI3aHHAs C pealin3a-
uel IpakTUYeCKON JEesTeIbHOCTH MHIMBUIOB, C UX MOCTYIKaMU, KOTOpPbIE COOCT-
BEHHO M 33J1al0T NEPCIEKTUBY YTBEPKACHUS COOBITUI B pa3HbIX cepax ux cBeple-
HUSA: OT BCEOOIIeH MCTOPUKO-KYJIbTYPHOM NEPCHEKTUBBI A0 3K3UCTEHUUAIBHO-
JIUYHBIX CTpATETU MOBEACHUS YesloBeKa. B 3ToM CBsI3M 0COOBIM MHTEpEC MpeacTaB-
JISAIOT UCCIEA0BAaHUs OTEYECTBEHHOIO MBICIMUTENS U JTeparypoBena Muxauna bax-
trHa. OH oOpariaeTcsi K MHTEPIpeTaluy MpooOIeMbl TOCTYMKa Kak (peHOMEHa COBpe-

? Tlenes JK. Jloruka cmsicia / [TepeBon ¢ ¢paniry3ckoro f. CBupckoro. — Mocksa: JlenoBas
kHura; ExatepunOypr: Papurer, 1998. — C. 82.

3 Baowio A. dunocodust u codbiTHe. Becesl ¢ kpaTknM BBeaeHHEM B drtocoduio Anena ba-
nwto / TlepeBon ¢ dpaniysckoro JI. Kpaneukuna. — MockBa: MHCTUTYT 0OIeryMaHuTapHbBIX HC-
cienoBanmit, 2016. — C. 18.

* Baowio A. ®unocodus u codbitue. — C. 57.

> Pomano K. Asanriopa Bpement / ITepeBox ¢ ppaniysckoro P. Jlomakosa. — Mocksa: RIPOL
klassik, 2017. — C. 151.
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MEHHOW KynbTypbl B pabote «K ¢unocodpun moctymka» m yka3bIBaeT, UTO KPU3UC
HOBEHIIEH KyJbTypbl O0YCIOBIEH UMEHHO IPOTUBOPEUHSIMU CTPATETH MTOCTYIIKA, B
pamMKax KOTOPbIX «o0pa3oBanach 0e3/lHa MEXIy MOTHBOM MOCTYIKA U €ro MpoayK-
Tom»’. CornacHo M.M. BaxTuHy, B HbIHEIIHEM COCTOSHUM LMBHIIM3ALMN yTpauuBa-
€TCSl CTPEMJICHUE YEJIOBEKAa K MICAIBHOMY, OTCIOZA MOCTYIKH JIFOJEH OTpElIaroTCs
0T cepbl KyJIbTYPbl U HU3BOAATCS MCKIIOUUTEIHHO K 00JIACTH MPUMHUTUBHBIX OHO-
JIOTUYECKUX U YKOHOMHUYECKHX MOTHUBalMi. «Bce 00rarcTBO KyJabTyphl OTAETCs Ha
yCIyKeHHEe OHONOTMYECKOMY aKTy», — YTBEPXIAET MBICIHTENS . MHpOBO33peHUe-
CKUil meccuMu3M baxTuHa npeacTaBiisieTcsi BIOJHE OOOCHOBaHHBIM, HO HEJb3s 3a-
ObIBaTh, UTO B TPAJULMOHHBIX KYJIbTYpax HJ€ajJbHble MOMEHTHI OBLIN YACTO COMpsi-
KEHBI C TIOJIIEP)KAHUEM OOBIIEHHBIX MPAKTUK KU3HU U pealiu3alueil crnocoOoB 3e-
MEHTapHOr0 BbDKMBaHMS. Tak WM MHAYe, €ro aHajdu3 MOCTYIKa KaK COOBITUS KyJb-
Typbl U COOBITUN KaK dU3HEHHBIX MOCTYNKOB BBITIAAUT JOCTaTOUHO MHTEPECHBIM U
IIEPCIEKTUBHBIM HAIIPaBJICHUEM MCCIIEIOBAaHUN. B 3TOW CBSI3M BO3HUKAIOT HEKOTO-
pble MPUHUUIUAIBHBIE BONPOCH: KaK MOHUMAJICA TOCTYNOK B KayeCTBE COOBITHS
KU3HU YEJIOBEKAa B MCTOPUM EBPONEHCKOW ATUKHU, KOPPEIUPYIOT JIM COOBITHIHAS
KaHBA JIEATEIbHOCTH JIFOJIE U UX HPABCTBEHHBIE CTpATErnuu B (PUIOCO(PCKUX yUEHU-
sax Apucrorensa, ®ombl AkBuHckoro u J{ynca Ckora.

ApucTOTe/]b 00 YCJIOBUSX U NMpoleype YeI0Be4ecKoro nocTynkKa

[Ipy 0OBsiIcCHEHUMM MO3HABATENBHON CTPYKTYphl aymu Crtaruput B Tpakrtate «O
nymey» (kaura 1) 3aTparuBaer mpobiieMy BOJIM U MOTHMBAIIMM HAIIUX MOCTYIKOB.
Crnenys ero KOHUENIMH, B paMkax (OPMUPOBAHUS UYBCTBEHHBIX NpPEICTaBICHUN
(oOpa3oB Bellel, Tak Ha3bIBAEMBIX phantasmata) y HaC BOZHUKAET COOTBETCTBYIOIIEE
YIOBOJIbCTBHE WM HEYIOBOJLCTBHUE, UTO 3a7A€TCA MPHUSTHBIM OIIYIICHUEM, COMpPO-
BOXKJIAIOIIMM aKT YyBCTBEHHOTO TO3HAHMS JAaHHOTO MpeaMeTa, KOTOpoe, B HTOTE,
MIPEICTaeT B KauecTBe Ojara, TMOO HEMPHUSTHBIM OLIYIIEHUEM, 00YCIOBICHHBIM OIl-
pENeNeHHOro poja HEraTUBHBIM BO3JIEUCTBUEM, KOTOPOE, TEM CaMbIM, CTAHOBHUTCS
U1t Hac 3710M. B 3TOM mutane Mbl OyAem JIn0o CTPEMUTHCA K JaHHOMY OOBEKTY, MO-
TOMY UYTO OH TPHUATEH, 00 M30erath ero n3-3a HEMPUITHOTO BHJIa STOTO BHEITHETO
peaMeTa WM JaKe ero peadbHON OMacCHOCTH ISl Hac. ApUCTOTENh YTBEPKIaeT:

HWHoraa MBICIIAIIEE CKaXeT CC6C, 4YTO TaM €CTb HCUTO HOCTABJIAIOIICC YAOBOJBLCTBUC HUIIN
HCYAOBOJILCTBUC, OHO U 3ACCHh HAYUHACT n30eraTh WU CTPECMUTLCA U B006I_I_le CTaHOBUTCA
)IeSITeJ'ILHBIMS.

B mocnenyromeil cpeHEBEKOBOW Tpaauiluy JaHHAs CIIOCOOHOCTh CTaja pac-
CMaTpUBAaThHCA KaK OLIEHUBAIOIIAsA (3CTUMATUBHAs) CUJIa, IPUCYIAasl )KUBOTHOU JIylIE,

% Baxmun M.M. K punocoduu mocTymka.
7 Baxmun M.M. K punocoduu mocTymka.

¥ Apucmomens. O nyme // Apucrorens. Counuenus: B 4 T. — Mocksa: Hayka, 1975. — T. 1. —
C. 438.
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CJIEIOBATENbHO, BCEM JKUBOTHBIM. TakK, BBIAAIONIMICA UCIaMCKui punocod ABHIICH-
Ha MPUBOIUT MPUMEP C pPaclO3HABaHHWEM OBILIOW BoJIKa. Ee mepBUYHOE BOCHIpUATHE
OTHOCUTCS TOJBKO K BHEIIHEMY OOJMKY XUIIHUKA, 3 BTOPUYHOE YK€ CBA3aHO C HJIe-
eil ero BpakJ1eOHOCTH, COOTBETCTBEHHO, BHYTPEHHSISI CUJla JOTaAKU (OLIEHKH), KOTO-
past IPUHAJUISKHUT OBIIE, Oy/IeT OO IaTh e¢ K OErcTBY .

CorylacHO ApHCTOTENIO, JIFOJAH CIIOCOOHBI HAYaTh JIEWCTBOBATH JAKE MPU OTCYT-
CTBUH BOCIIPHUATHIA CIOXKHUBIIMXCS HETaTUBHBIX 00pa30B, UCXOMAS TOJBKO U3 UX MPH-
3HAKOB.

Meicnsmee MBICTUT (OpMBI B 0Opaszax (phantasmata), © B Kakol mMepe eMy B obOpazax

IMPOACHACTCA, K YEMY CICAYCT CTPEMUTHCA U YCTO CIEAYET I/I36el"aTI>, B TaKOM K€ MCPEC OHO

10
NpUXOAUT B ABUKCHUC U B OTCYTCTBUHN OIIYIICHUS IPU HAJIMIUH ITUX O6p830B .

Tak, OoroHb MHOTOYMCIICHHBIX (DaKeIoB, BOCIIPUHUMAEMBIX B IIPOIECCE JBHIKE-
HUsI, O3HAYaeT MPHUOIMKEHHUE HENPHUATENs, YTO BBI3BIBAET Yy YEJIOBEKA COOTBETCT-
BYIOIIIEE ACUCTBHUE. TeM caMbIM, AKTUBHOCTb HAIIErO MO3HAHUS 3a4A€T MEPCIICKTUBY
YIAOBOJBCTBUM W HEYJIOBOJILCTBUM, KOTOPBIE CBA3aHbI C OMPEIACICHHBIMHU OIIYIIE-
Husimu. [loatomy, no Ctaruputy, UCTUHA U JIOKb O€30THOCUTEINIbHBI K YeMY-TH00, a
0J1aro u 3710 Bcerja BOCIIPUHUMAIOTCS O OTHOIIECHUIO K YEMY-TO.

TeopeTudyeckoe MBIIUICHHE — 3TO CIIOCOOHOCTh CYXIEHHUS, KOTOpas BEJCT K HC-
TUHHBIM WJIHA JIO)KHBIM BBICKa3bIBAHUSIM, TOTJA KAaK MPAKTUYECKHN pa3yM CBSA3aH C
BOOOpaXXEHUEM, KOTOpPOE 3aJaeT CTPEMJICHHE, B CBOIO OYEepe/b, HAMPABICHHOE Ha
omnpeneNIeHHYI0 1ieib. Ho qocTmxkenue nenu TpeOyeT pa3MbIlUICHUs, XOTS OHO BO3-
MOYKHO U 0€3 pa3MBIIUICHUS B KQ4eCTBE HEMOCPEICTBEHHOIO, HEIIPOIYMaHHOTO JEH-
CTBHSI, TNOO aKTa B COOTBETCTBUHU CO CIIOKHBIIMMHUCS HaBBIKAMH, JTUOO IO TTPUBHIY-
KE€. YM B CMBICJIE «T€OPUW» MO CBOEH MPUPOJIE BCEr1a MPABUJIEH, 4 CTPEMIIEHUE, KO-
TOpoe OOYCIIOBJIEHO BOOOPAKEHHEM, MOXKET OBbITh KakK NMPAaBUIIbHBIM, TaK M HEMpa-
BHJIBHBIM, H0O camMo OJlaro Kak IIeJib HallluX CTPEMJICHUH MOXKET SIBJISATHCS JICHCTBH-
TEJIbHBIM, & MOXET OBITh KXKYITUMCSI, UTO OOYCIOBIMBACTCS MPEBPATHOCTHIO BOOO-
paxenus. Kpome TOro, CrpemjacHHE peanu3yeTcs B JBHXKCHHHU, a IO3HABaTEIIbHAA
NESTEIbHOCTh — B TOKOE. B pa3ymMHOM 4acTh HalIeW AYIIW 3apOXkKIAAECTCA BOJISA, HO
HaIllY JKEJIaHWUs U CTPACTH HE OCHOBBIBAIOTCS HA pa3yMe, MO3TOMY OHU CIIOCOOHBI 3a-
J1laBaTh BOJIKO B HAIIPABIICHUU, IPOTUBOMNOJIOKHOM UHTEIUICKTY.

[Tcuxonoruueckass Teopuss ApUCTOTENS M €ro KOHIIEMIMS HPAaBCTBEHHOTO IMOBE-
JICHUSI HE CBS3aHbI C MHTEPIPETAllMeH MOCTYNKA KaK COOBITHS B TOPU30HTE 100 b-
HOW MUCTOPUUYECKOU PEATTbHOCTH, HO OHU ITO3BOJIAIOT IMOHATh UHAUBUAYAIBHYIO CTpa-
TETHIO ICVCTBUI YeloBeKa. B TaHHOM nepcrnekTuBe NOAIMHHOCTD KU3HU 1151 CTaru-
pUTa 3aJaeTCs TaKUMH aKTaMH, KOTOPBIC COM3MEPSIOTCS C OOIIEeCTBEHHOH HPaBCT-

® Uon Cuna (Asuyenna). Kunra o nyme // N6n Cuna (Auuenna). V36panusie Grmocodcekue
npousBeneHus. — Mocksa: Hayka, 1980. — C. 412—413.
10 Apucmomens. O nyme. — C. 438.
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BEHHOCTBIO U TpeOOBaHUAMM pazyMma. JKM3Hb B COTJIACHMU C PACCyJIKOM, ITpaKTU4e-
cKkoe Ojaropasymue, yMEHHE COBMEIIATh JIMYHBIE MHTEPECHI C MOJMCHONH MOpPajbIo
COCTABJISIFOT OCHOBY CKJIaJia IyIIA MCTUHHO OJIArOpOAHBIX JroAei. ['epoit st Hero
HE TOT, KTO MOET COBEPILIUTh HEUYTO HETPUBHAIBHOE, & TOT, KTO CIIOCOOEH YIpaB-
JIATh CBOEH MPUPOJIOU. Tem caMbIM, IPEOAOIEBACTCS KAKYIIUNUCSA HA TIEPBBINA B3IJIST
YTUIUTAPHBIM XapakTep apUCTOTENEBCKOU dTHKHU.

®oma AKBHHCKHI 0 MpoIeAype MOPAJIbHOIO 1eiCTBUSA

B 00beMHOl HcclienoBaTeNbCKON TUTEpAType M0 TOMU3MY IIPEJICTABICHO JTOCTa-
TOYHO MHOT'O CXEM OOBSICHEHUS MPOLIeayPbl MOPAIbHOTO akTa y ®oMbl AKBHHCKOTO:
OT U3BECTHOM KOJIJIEKTUBHON MOHOrpaduu «KeMOpupKkckass ucTopus mo3aHeCpeIHe-
BEKOBOM (uiocopum» 10 KiIacCUYecKux ucciaenoBanuii 3. JKunbcoHa M pa3HOOO-
pasHbIX paGoT Apyrux aBTopoB''. JlaHHyI0 mpoGieMy AKBHHAT paccCMaTpHUBAaeT B
nepBoil yactu BTopoi yactu «CyMMbI Teosiorumn» (Borpockl ¢ 12 o 17), koTopas B
1[EJIOM COJIEPKUT MHOTOUYMCIICHHbIC PEMUHHUCIICHIIMU, OTHOCSIIHECS K MOpPaJIbHOU
teosorun. OOIIee MOHUMAHUE W KOHKPETHBIE PEIICHUs, MPEACTaBICHHBIE B 3TOM
dbynnaMmeHTaibHOM TpakTaTe dDOMBI OTHOCHUTENIBHO MPOCKIUH MOPAJIBHOTO JEUCT-
BHS, CBSI3aHbI C JUCKYCCHUEH, pa3BEPHYBLICHCS B CPEIHEBEKOBOM 3TUKE BOKPYT COOT-
HOUIEHUS BOJU U UHTEJUIEKTA, KOTOpasi, B CBOIO OYEPEb, MTOBIIMAIA HA PA3BUTHE CO-
BPEMEHHBIX HEOTOMUCTCKUX IITYIUM.

[Ipexne Bcero, cieryeT OTMETUTh, YTO BAXKHEHIIIMM yclIoBHEM Mopaiu Jisi Do-
Mbl AKBUHCKOTO SIBJISIJIACH OCO3HAHHOCTh HPABCTBEHHBIX MOCTYIIKOB, COBEPIIAEMbIX
JIO/IbMU, CO3HATENBHOCTh UX JeUCTBUN. COrJacHO €ro I TUYECKOW KOHUEIINY, ITIpaK-
TUYECKU Ha BCEX CTYMEHSX YEJIIOBEUECKOIO aKTa Pa3yM BBINOJHSAET BIIOJHE OMpeJie-
JICHHYIO U, TI0 CYTH, pemarilyo GyHkiuo. Yuenuk 3. Xunbcona, Credan Cexan-
CKM MOJYEPKUBAET B JAHHOU CBS3U CIICIYIOLIEE:

Yem Oospllie Halla BOJISL ONPEAesSeTCs] HAllUM WHTEIIEKTOM, TeM 0oJiee MBI OCBOOOXK1a-
eMcsl OT KiIyOKa cTpacTell, 1 Tem Oosiee MBI siBsiemMcsi cBoOoaHbIME. To ecTh cBoOOAA TOC-
TUTAETCs uepe3 Bce Oosbliee U Oosibilee o yXxoTBopeHue. [1oaTomy cBoOO 2 OKa3bIBaeTCs
AHTUTE3UCOM KaIllPH3HOCTH, CAaMOBOJIUS, CaMOIOBOJILCTBAa. CBOOOIAa HE OCHOBBIBACTCS Ha
TOM, 4TO Sl MOTY JIeTlaTh TO, YTO MHE 3aXOTeJIO0Ch, TO, YTO MHE celyac MPUIILIO B TOJOBY,

" Cwm.: JKunscon 9. Tomusm. Beenenne B dumocopuio c. Domer AkBuHCKOro // JKumbcon .
N30pannoe: B 2 T. — Mocksa; Cankrt-IlerepOypr: YHuBepcurerckas kuura, 1999. — T. 1. — C. 318—
322; Donagan A. Thomas Aquinas on human action // The Cambridge History of Later Medieval
Philosophy: From the Rediscovery of Aristotle to the Disintegration of Scholasticism, 1100—-1600 /
Edited by N. Kretzmann, et al. — Cambridge, London, New York: Cambridge University Press,
1982. — P. 642—-654; Westberg D. Right Practical Reason. Aristotle, Action and Prudence in Aqui-
nas. — Oxford: Clarendon Press, 1994. — P. 119-183; Brock S. What is the Use of Usus in Aquinas’
Psychology of Action? // Moral and Political Philosophies in the Middle Ages. Proceedings of the
Ninth International Congress of Medieval Philosophy. Ottawa, 17-22 August, 1992 / Edited by
B.C. Bazan, E. Andujar, L.G. Sbrocchi. — Ottawa: Legas, 1995. — Vol. II. — P. 654—664.
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HO TOJIbKO Ha OecrpepbIBHOM BOCIIUTAHUU BOJIM B HANPaBJICHUH OOJIbIICH TapMOHUU BOJIH
¥ HHTEILICKTa .

Ha mepBom sTame mporeaypsl 4eI0BEUEeCKOTo IMOCTYMKa, pH (HOPMUPOBAHHUH
HaMmepeHus (intentio), BOJIs, COTJACHO C MOPSAJIKOM pa3yMa, HalpaBJIIe€TCs HA COOT-
BETCTBYIOIIUN 00BEKT. B 3TOM cMbicie «HamepeHue», no dome, sBISETCS aKTOM BO-
JIM, HO TIPY ATOM OHO CKJIQJIbIBAE€TCA HE TOJIbKO KaK OMPENEJICHHOE YCTpEeMJICHUE K
1[eJIM, HO TTPOUCXOJUT U €€ UHTEIUICKTYalIbHOE MOCTHXKEHUE, CXBaThiBaHuE. TeM ca-
MbIM, BOJISI U Pa3yM B3aUMOJICUCTBYIOT JAPYr C APYrom, npudyemM AKBUHAT, CIETYs
Craruputy, HEOJHOKpPATHO MOJYEPKUBAET, YTO BOJII HAXOIUTCS B pazyMe. 3aTeM
BO3HUKAET BOIIPOC O BBHIOOPE CPEICTB JJIsi IOCTUKEHUS TaHHOM 11enu. 37ech Ha Tep-
BbIY TIJIaH BBIJIBUTAETCSA Pa3yM, PacCyAUTENIbHOCTh, pa3MbliuieHrue. OH OCYIIECTBISA-
€T BHYTPEHHUHN «COBET» (consilium, 4TO0 MOKHO TEPEBECTU U KaK «COBEILIAHUEY, U
KaK «00AyMBbIBaHHE»), YTO MPEANOJaraeT onpeaeIeHHOE MPEABAPUTEIbHOE UCCIIEe10-
BaHue (inquisitio). Ho naxxe B maHHOW mpolieaype, KOTopas CBs3aHa C JICSITENbHO-
CTBIO pa3yma, BOJS MOJAET MEPBOHAYAIBHBIA UMITYJIbC, BEIb MO yTBEpKIeHHIO Do-
Mbl: «CoOBelIaHue UMEET MECTO MO OTHOILIEHUIO K TOMY, YTO YEJIOBEK BOJUT COBEP-
IIUTEY .

CornacHo ®ome, COBET KaK COCTaBIISIONIAS AKTa YEJIOBEYECKOrO JIECHCTBUS 3a-
BEPIIAETCS OJHUM WM HECKOJbKUMHU CYXKICHUSMU MPAKTHYECKOTO WHTEIUIEKTA O
CpelncTBax JOCTHXKEHHUS Ienu. Hammume HeCKONbKHX pelieHud 00yCIOBIMBACTCS
TE€M, UTO COBET CBSI3aH C KOHTUHIEHTHBIM 3HAHHUEM, KOTOPOE OMPEACIISICTCS MHOX -
CTBOM 00CTOSITENLCTB. OJTHAKO COBET HE TpeOyeTcs MPU OCYIIECTBICHUU MPHUBBIU-
HBIX JCUCTBUH, KOTOphIe 3a(DUKCUPOBAHBI B pasyMe Ha ypoOBHE HaBbiKa (habitus) c
MIOMONIBI0 COOTBETCTBYIOIIMX HCKYCCTB WJIM HAyYHOTO MO3HAHUSA, 32 UCKIIOUYECHHEM
MEJIUIIMHBI U TOPTOBJIM, UOO B ATUX UCKYCCTBaX HEOOXOIUMO BHOBb U BHOBb IPOJTY-
MBIBaTh CBOM MOCTYIIKH BHE 3aBUCHMOCTH OT CJIOKUBIIIETOCS TTOBe/eHus. B oueBu -
HBIX JIeJlaX, KOTJla U3BECTHBI HE TOJBKO CPEACTBA, HO U CIOCO0 WX MPUMEHEHHUs, pa-
3yM HE MpeaNpUHUMAET MOApOoOHOro uccieaoBanus. Kpome Toro, caM KOHCHIMYM
MOXET SIBJISITHCS ITOJTHBIM YEJIOBEUECKUM aKTOM.

Crnemyroluii Tan npoleaypbl MOpPaJdbHOTO aKkTa — corjacue (consensus) — TO-
HumaeTcss DoMoM Kak OCYIIECTBIICHHUE KEJIaHUsl B OTHOILICHUH K TEM CPEJICTBaM JI0C-
THKEHUS 11eJIM, KOTOpPbI€ MpeaiaraloTcsi pa3yMoM B pe3ysbTaTe coBeta. OHO OTHO-
CUTCS K KEJIAI0IIeH CIOCOOHOCTH M 00YCIIOBIIMBACTCS TIEPSIKUBAHUEM OTIPEICTICHHO-
ro yZI0BOJbCTBHSL. Be1OOp (electio) cpencTB peann3ainuu MOCTYIKa MOXET SBIATHCS
7100 M30paHUEM TOTro, YTO MPEANOYUTACTCS HEMpUeMIIeMOMY, MO0 corjacueM Ha
HanOosee npuemsiemoe. OH coBmeniaer B cede padoTy pazyMa u yCTpeMJICHUE BOJIH.

12 Ceearcascrxu C. Casitoit doma, npounTaHHbIi 3aHOBO // CuMBoOI. — 1995. — Ne 33, — C. 154.
B Axeuncruii @. Cymma teonornu: B 5 7. / Tlepeos ¢ naturckoro A.B. Ammonorosa. — Mock-
Ba: SignumVeritatis, 2008. — T. III. IlepBast gyacts BTOpoO# yactu. Bornpocer 1-67. — C. 168.
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CyOcTanmueit Be1OOpa B xo11¢ pOopMUPOBAHUS aKTa YEITOBEYECKOTO JACHCTBUS SIBIISICT-
Csl BOJIA, OHA CTaBUT MOCIEAHIOI 3aBeplIarllyo Touky. Ho cam mponecc BriOOpa
OKa3bIBACTCSI BO3MOXKEH TOJBKO Ha OCHOBAHHMM TEX CYXJCHUU, KOTOPBIC BbIPAOAThI-
BaIOTCS PA3yMOM.

[Tocne nmpousBeeHHOrO0 BbIOOpa BOJSL OCYHIECTBISIET JBUKEHUE K HUCIIOTHEHUIO
nercTBud. Mexay BbIOOPDOM M HCIIOJIHEHHMEM HAXOAMTCS CTyNEHb Ipoliecca BbIpa-
OOTKM HPAaBCTBEHHOM CTPAaTErHH MOCTYIKAa — 3TO IMOJIb30BAHKE, IPUMEHEHHE, peau-
3anus (usus). OHAKO JUIsl COBEPIIEHUS MOCTYINKa TpeOyeTcsi KOMaHIHbIN aKT pa3y-
Ma. OH MOXeT OBbITh MPEIUCaH KaK B MATKON (popMe M3bSIBUTEIBHOTO HAKIOHEHUS
(«210 cnemyer caenarb»), Tak U B BUJIE€ cypoBoro ummneparuna («Cuaenait 3to!»). Tem
caMbIM, pa3yM NoOY>KIaeT BOIIO K ACHCTBUIO, KOMAaHJa UCXOAUT OT UHTEIJIEKTa, HO
JBYKYILAs CUJIA, HATIPABJICHHAS] HA PeaN3alllIo MMOCTYIKA, 3aKII0YAETCs B BOJIE.

B koneunom cuere, cornacHo «Aurenbckomy Jlokropy» (Doctor Angelicus),
MMEHHO pa3yM 3aJ1aeT CTPATETUIO MOCTYIIKA, TOr/a KaK BOJIA B €ro KOHUENUUN IpU-
oOpena NoJUMHEHHBIN XapakTep. JlaHHas mo3ulMs BbI3bIBaja KpallHee HENPUATHE CO
CTOpPOHBI (PpaHUMCKAHIIEB, KOTOPBIE, Oyy4d MocieoBaTeNsIMU ABIyCTHHA, HACTau-
BaJIM HA TOM, YTO BOJI UTPAET PELIAIOLIYIO POJib B TOBEACHUH YEJIOBEKA. DTO MOJIO-
’KEHUE B Ka4eCTBE OJHOIO W3 IyHKTOB IONAJIO U B MU3BECTHOE OcCyxnaeHue 1277 r.
doma, JEHCTBUTEIBHO, YTBEPKAAET B «CyMMe», UTO

KaK pa3yM MOXET CYIUTh, YTO BOJIEHUE YETO-JIMO0 €CTh 0Jaro, Tak e OH MOXKET YIopsi-
14
JIOYUBATh, MIOBEJIEBAs], YTOOBI YEIIOBEK BOJIMAI .

B stoii cBsa3u O1beH JKUbCOH, pa3bACHAS dTHUYECKYH) KOHILENUMIO AKBUHATA,
MMOAYEPKUBAIL, YTO

COBEpILEHHBIM B CBOEH 0J1aroCTH MOpPAIbHBIM AKTOM MOJKET OBbITh Ha3BaH JIMIIb TAKOW akKT,
KOTOPBIN MOJHOCTBIO OTBEYAET TPEOOBAHHIM pa3yMa — Kak B CBOEH L€JIH, TaK U B KaXJ10M
U3 CBOUX YacTel, — U KOTOPbII HE OTPaHUYMBAETCS OJTHUM XKeJlaHueM J00pa, HO OCYIIECT-
BJISICT €10’ .

Tem cambiM, 1oOpoxaerens, mo dome AKBUHCKOMY, HEBO3MOXXHA BHE O0yMaH-
HBIX W 0JaropasyMHbBIX CYXKIACHHM, OTPEASISIONUX CTPATeTUI0 HPAaBCTBEHHOTO TI0-
CTyIIKa.

OnHaKoO BO3HUKAIOT HEKOTOPHIE BOMPOCHI: KAK BO3MOYKEH AKT B KA4€CTBE YHHU-
KaJIbHOTO COOBITHS YEJIOBEUYECKOM KU3HM, €CIIH JI0M OYyAyT CleI0BaTh TOJbKO pac-
cynutenbHOoCTH? MoskeT i Oimaropazymue SBISTHCS OCHOBAaHUEM JIJISi TaKUX 4YeJO-
BEUECKHX JICHCTBUH, KaK MOJBUTU T€POEB Ha 1MOJe OpaHu, aKTOB MUJIOCEP/Is, B3au-
MOIIOHMMAaHHUS, TPOILIEHHUsI, JTFOOBU, KOTOPhIE YaCTO HE MPEJIOoIaratoT BO3MOXKHOCTH

" Axeuncruii @. Cymma teonorun. — T. II1. — C. 198.
B JKunvcon 3. Tomusm. Beenerue B ¢dbunocoduto cB. Dombr AkBuHCKOTO. — C. 327.
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TSl 00 TyMBIBaHUS, UOO TPEOYIOT HE3aMEMIUTEIbHBIX CPOYHBIX PEIICHUNA, KOTOPhIC
MPEAICTAIOT B KaYECTBE CIIOHTAHHBIX MPOSBIICHUNA TITyOMHHOW BHYTPEHHEU MPHUPOIBI
yeoBeka?

Bouisi kak ocHOBaHue coObITHSI MOCTYNKA B 3THKe lyHca Ckora

B nmpotuBoBec ®ome AkBuHCKOMY JlyHC CKOT 3asiBisil, YTO «HUKAKOW aKT HE
HAXOJIUTCS] UCKIIFOUUTEIBHO B HAIIIEH BJIACTH, KPOME KaK aKT Bonm» ' °. B naHHo#t CBsI-
31 J1t00ast BO3MOKHASI JIEATENIbHOCTD (praxis) OTHOCUTCS, MO0 €r0 MHEHMIO, TOJBKO K
BeJieHut0 Boyid. OIHAKO 3TO HE 03HAYAJIO, YTO BOJIA B YUEHHH (HPaHIIMCKAHCKOTO 00-
rociioBa npuoOpena HeKuil uppanuoHanbHbId xapakrep. Hamporus, Jync Ckot yT-
BEPIKJAJ, UTO «ECIM “pa3yMHBIN~ ITOHMMATh B CMBICJE “‘C pa3yMOM’, TO BOJIS SIBJIS-
eTCsl MO-HACTOAIIEMY PasyMHOM» . TIpH 9TOM BOJIS JUIS Hero OblIa CBOOOIHA M He
IIOAYMHATACH JUKTATY BHEIIHUX IPEIMETOB, IETEPMUHUPYIOIIMX I103HABATEIBHYIO
JEsITeIbHOCTh NHTEJJIEKTa, B 3TOM — €€ TJIaBHasi 0COOEHHOCTb.

HpaBcTBeHHAss paBUIBHOCTH JEWCTBUM 3aBUCHT, COIVIACHO J[yHCy, OT MHOTHX
KOHKPETHBIX U OOBEKTUBHBIX OOCTOSTENBCTB (aI€KBATHOCTH 1EJIM, MECTA, BDEMEHHU U
T.J.), TOJIBKO B TAKOM CJIy4a€ MO>KHO FOBOPUTH O Osaroctu akta. [lepBeiiinm U3 HUX
OyZeT COOTBETCTBHUE «IIPABUIIBHOMY pa3syMmy» (ratio recta), KOTOPBIN SIBISIETCS «IIpa-
BUJILHOM apryMeHTaIlell WM MPaBUIBHBIM aHAIN30M», TOT/Ia KaK «OIIUOaromuics
pasym» (ratio erronea) OyAeT, COOTBETCTBEHHO, SIBJISTH COOOW «IIOXOM apryMeHT,
IJIOXYK) apTyYMEHTALMI0 WM IUIOXOM aHalIu3», KaK OTMEYaeT DHTOHU Boc'®. Tem
CaMbIM, MPHU3HABas MPUOPUTET BOJIM B OCYIIECTBICHUU MNPOLELYPbl MOPAIBHOIO
akta, «Toukuit goktop» (Doctor Subtilis) He oTpullal JTUCKYPCHUBHOE TO3HAHUE B
KayecTBE HEOOXOAMMOIO YCIIOBUS BBIPAOOTKH CTpaTeruii HpaBCTBEHHOIO MOBEACHHUSL.
bosnee Toro, cpeHEBEKOBBI MBICIUTENb YTBEPHKIAJ, YTO BOJS «COTPYAHHUYAET» C
pa3zyMOM HE€ TOJIBKO MPH BbIOOPE HPABCTBEHHO-IIPAKTUYECKOMN NEATEIbHOCTH, HO UT-
paeT aKTUBHYIO POJIb U B IIPOLIECCE NTO3HAHUS.

B stom cMmbicnie quist JlyHca CkoTa nmo3HaHue 3aBUCHUMO OT KeJlaHusi, nbo s To-
ro, YToObl HA4YaTh MMO3HABATH, YEJIIOBEK JOHKEH 3aX0TETh ClIEIaTh 3TO, YTO OTHOCHUTCS
K KOMIIETEHIIMU BOJIM, TOrAa Kak doma yTBEPKAAJI, YTO «ITOCTUTAOIIASl CHIIA MPE-
CTaBIISET XKENAIOLICH CHile ee 00BbeKT» . B naHHOI mepcreKTHBe (paHIMCKaHCKHiT
O0rocjoB MOCTABUJI TAKOW BOMPOC: MCHBITHIBAET JIU BOJISI YAOBOJILCTBUE OT BOCIIPH-
ATHSI TIPEIMETa WK OT CaMOro HMHTeJUIeKTyanbHOro nosHanusa? CormacHo JlyHcy,
BOJIS, YYaCTBYS B MPOLIEAYPE MO3HAHUSA U UCHBITBIBAS IPU 3TOM yAOBOJIbCTBUE, YCHU-

' Scotus Duns. On the Will and Morality / Translated by A. W. Wolter. — Washington, DC:
Catholic University of America Press, 1986. — P. 129.

17 Scotus Duns. On the Will and Morality. — P. 157.

'8 Vos A. Scotus on Freedom and the Foundation of Ethics. An Utrecht Contribution // Vivari-
um. — 2000. — Vol. 38. — P. 205.

¥ Axsuncruii @. Cymwma teonoruu. — T. III. — C. 157.
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JMBAET caM MpOIlecc; KOTa K€ B paMKax JesSTEIbHOCTH MO3HAHU OHa HE Mpuoope-
TaeT yJOBOJBCTBUS, TO CTPEMHUTCS OCIA0UTh M MPEKPAaTUTh €ro. B cBoo ouepens,
TpeOOBaHUE MMO3UTHBHOIO 3MOLMOHAIBHOIO IMEPEKUBAHUS COOTBETCTBYIOIIMX MO-
palbHBIX aKTOB SIBISJIOCH, MO JlyHCY, OCOOBIM YCIOBHEM HPABCTBEHHOM 100pojeTe-
mu. OH HacTaWBasl Ha TOM, YTO HEBO3MOKHO OCYIIIECTBIIATh MPaBUILHbIE HPABCTBEH-
HBIE MTOCTYIIKU, HE MEPEXKUBAst PU 3TOM MOJIMHHOTO YAOBOIbCTBHSI.

BayTpenHioro nuHamuky Bosid JlyHc CKOT pacKpbIBaeT Yyepe3 HKCILTMKALMIO ABYX
CKIIOHHOCTEeH — K BBITOne (affection commode) m x cnpaBemmmBocTH (affection
Jjustitiae). CaMmy KOHUIENIIMIO OH yHacieaoBal oT AHcenbMa Kentepbepuiickoro. Ona
npejcTaBiieHa B ero Tpakrate «O majeHuu AbsBOJIA», T1I€ YTBEPKAAECTCS, YTO JbSIBOJI
«HUYETO HE MOT XOTeTh, kpome b0 "crnpaemmBocTu" (iustitia), nubo "ynoodbcTra"
(commodum)»™. TIpu 3ToM yn06¢TBO, cornacHo Emmckory KenrtepGepuiickomy, cBsi-
3bIBAETCS € «OnaxeHcTBOM» (beatitudo), 1 IMEHHO K HEMY CTPEMSATCS BCE pa3yMHbIE
CYLIECTBa, HO OHO K€ CTAHOBHUTCSI MPUYMHON Irpexa, KOrja, jKejas MPEeyMHOKUTh
0J1a’KEHCTBO, OECUMHHO MPEBOCXOAT MEPY JIOJKHOTO U BBIXOJST 332 PAMKH CHPaBe-
nuBOCTH. Tem caMbIM, ClIeIOBaHHUE CIIPABEJIMBOCTH, IO AHCENbMY, BHICTYAEeT B Ka-
YECTBE MPEJEIBHOT0 OCHOBAaHUSI HPABCTBEHHOM »kn3HU. OH Jake MOoJAYEepKUBalL, UToO,
ecim Obl JIBSBOJT «XOTEI CIIPABETMBOCTH, OH HE MOT ObI TPELIHTEY |

Hyuc CKoT Takxe mnosarai, 4To

CKJIOHHOCTb K CIPaBEUIMBOCTU Oojee 01aropojHa, 4eM CKIOHHOCTb K IOJb3€, IOHUMAs
0J] «CIPaBEIJIMBOCTBIO» HE TOJIBKO IPHOOPETEHHYIO WIIHM YCTOSIBILYIOCS CIIPABEUINBOCTb,
HO TaKXe M MPUPOXKAECHHYIO CIIPABEVIMBOCTb, KOTOPask SBJSETCS BPOXKIEHHOW CBOOOION
BOJIM, TIOCPEJICTBOM KOTOPOIl OHa CIOCOOHA ’KeJlaTh HEKOTOpoe Oy1aro, He OPHUEHTUPYSChH
Ha ce0s. CornacHo CKJIIOHHOCTH K TOMY, YTO SIBJISIETCS MOJIE3HBIM, OJTHAKO, HUYTO HE MO-
JKET OBITh XKETAeMBIM, KPOME KaK B OTHOIICHHH Ce0s .

Onnako, O €ro MHEHHUI0, €CTeCTBEHHAs 0JIaroCTh, KOTOpasi IOCTUTAETCS TIPU JICUCT-
BUSIX B COOTBETCTBHUM CO CKJIIOHHOCTBIO K MOJib3e (affection commodi), He sABisieTCS
MOpaJIbHOM OJIarOCTHIO B ITOJTHOM Mepe, OHa €CTh JIUIIb He0OX0IUMOe, HO HE JOCTa-
TOYHOE YCJIOBHE; TOJILKO CKJIOHHOCTB K CIIPaBEUTMBOCTH (affection justitiae) obecrie-
YUBACT aJIeKBAaTHOE JIBIJKCHHME K BBICIIEMY OJiary, BBIXOJAIIEMY 32 PAMKH BCEX CO-
HHUATBHO-TIPUPOAHBIX AeTepMUHALIUM. Kak oTMedaeT COBpEMEHHBIN HCCIIeI0BaTENb
Jyrnac JIanrcToH,

nepBasi, CKIIOHHOCTh K TMOJIb3€, OTHOCUTCS K CIIOCOOHOCTH JIIOZIeH *KelaTh TOro, YTo, Kak
UM Ka)KeTCsl, IPUHECET IOJIb3Y, B CMBICIE O0ECIEYEeHUsI X CYACTbeM. DTa JHCHO3MIIMS
BCTYyMAeT B UIPY BCAKHUM pa3, KOTJa, HApUMEp, JIIOJU KEJIaloT MOECTh, 3allUTUTh cebs,

2 Kenmep6epuiickuii A. O magernn apsiBona // KenrepGepuiickuii A. CodHHEHNs / IEPEBOL C
natuHckoro M.B. Kynpeesoii. — Mocksa: Kanon, 1995. — C. 231.

! Kenmep6epuiickuii A. O nagennu apsiona. — C. 232.

*2 Scotus Duns. On the Will and Morality. — P. 179.
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HaKOMUTh OOraTcTBa U T. A. Bropas, CKIIOHHOCTb K CIIPAaBENIMBOCTH, OTHOCUTCS K CIIOCO0-
HOCTH JKeJIaTh TOTO, 4TO JIIOASIM cieayeT nenarb. CKOT paccMaTpuBaeT 00€ CKIOHHOCTH
KAaK M3HAYaJIbHO 3aJI0KEHHBIE B YEJIOBEYECKOM BOJj€. boiee TOro, oH IOKa3bIBA€T, 4YTO
TOJIKO CYIIECTBA, KOTOpbIE 00JIaAal0T JABYMsI CKJIOHHOCTSIMH, SIBJISIFOTCS CBOOOJHBIMH.
Ecnu Obl Kakoe-To cymniecTBO 00J1a/1a10 TOJIBKO CKJIOHHOCTBIO K I10JIb3€, OHO HE ObLIO OBl
CBOOOHBIM, YTOOBI 3aHUMATHCS YEM-TO JPYTUM, YTO HE CUUTAIOCH OBl IPHUHOCSIUM EMY

I10JIB3Y. Tonpko eciau Takxke MMpeaACTaBJICHA CKIIOHHOCTbL K CIIPAaBCAJIMBOCTU, CCTh U BO3-

o 23
MOXHOCTBb BBI60pa, KOTOpPbIX H606XOI[I/IM JUIA CBO60,I[BI .

Taxum 00pa3zom, cpeIHEBEKOBBIN MBICIUTEND SICHO OCO3HABAJI, YTO, ACUCTBYS CO-
IJIACHO CKJIOHHOCTH K IOJIb3€, MBI OKa3bIBA€MCs IMOJYMHEHBI U 3aBSI3aHbI HA MHOTO-
YUCJICHHBIE OOCTOSITENIbCTBA KU3HH, BCEBO3MOKHBIE PACUEThl M KAJIBKYJISLIUIO BBITO-
1bl. TOJIBKO CKJIOHHOCTH K CIPaBEJIMBOCTU KaK M3HAuYajbHAs MHTEHLHUS BOJH, KOH-
TPOJMPYIOIIAsl HALLy MOTHBALMIO K MOJIb3€, YCTPEMIIIET YEJIOBEKA K OObEKTUBHOMY
omary. Tem caMbIM, CKJIOHHOCTb K CIPaBEIJIUBOCTH OOBSCHSET, IOYEMY YETIOBEK
CIOCOOEH Ha PEaKTHBHBIE CIIOHTAHHBIE aKThl, BHIXOJSAIIME 32 PAaMKH HalIEHl paruo-
HaJbHOUM BBITOJBI U MOJIb3bI, IPUYEM UCXOJS U3 BHYTPEHHUX JAETEPMHUHALMN CamMOu
BOJIM. B 3TOM CMBICIIE UETOBEK MOXKET CKJIOHSATBHCSA K JIEHCTBUSM, KOTOPBIE MPEBHI-
Ial0T cepy ero y3ko OrpaHWYEHHBIX WMHIAMBUAYAIbHO-JIMYHBIX MHTEpecoB. bonee
TOT0, MOJIy4aeTCsl, YTO OH CIIOCOOEH MPEPHIBATh MPECIOBYTYIO IIEMOYKY BCEBO3MOXK-
HBIX 0OCTOSITENIECTB B chepe COLMATBHBIX UIP .

3akioueHue

B pesynbrare, ciaenyer npuszHaTh, YTO apUCTOTENIEBCKO-TOMUCTCKASL TUCKYPCUB-
HO-MHTEJUICKTYAJIUCTCKAsT KOHIIENIHUS MOPAJIM TPEANOJaraeT OCMbBICICHUE HPaBCT-
BEHHBIX CTPATErvil MOBEJCHUS B KAUECTBE peajin3allii MEPMaHEHTHOM COOBITHUITHOM
KaHBbI JKM3HU JOCTOMHOTO U OJIArOPOJHOTO MHJUBHUA, TOTJA KaK BOJIOHTAPUCTCKAs
no3unus Jlynca CkoTa mo3BoisieT 0OBSICHUTh PEAKTUBHBIN XapaKTep 4YeIOBEUECKUX
MOCTYINKOB, KOTOPBhIE MPUOOPETAIOT CTATYC MOJJIMHHO JKCKIIO3UBHBIX COOBITHIA.
IlepBblii TTyTh OOBSCHEHUS SKCIUTUIUPYET CYIICCTBOBAHUE YEJIOBEKA KaK TaKoro
KOHTUHYYMa COOBITHM, KOTOPBIM TpeOyeT MOCTOSHHBIX HPABCTBEHHBIX YCUJIUN B
MEPCIEKTUBE PEAN3alNM IMOBCEIHEBHBIX MPAKTUK HaIIEW k)u3HenesTeapHocTu. Ho
OHH HE TOAPa3yMEBAIOT BO3ZMOXKHOCTH JIJISi YPE3MEPHOCTH U MHAKOBOCTH, COOBITHI-
HOCThb KU3HHU B JAHHOM TOPHU30HTE 33JA€TCSl CTPOTHUM CJICIOBAHUEM COLMAJIbHBIM
HOpMaM, MO3TOMY B TAKOM 3THUYECKOM IMPOEKTE HET MecTa JJIsi repou3Ma U mposiBiie-
HUM W3JIMIITHENW YYBCTBEHHOCTH. BTOpasi KOHUENIMSA OTKPBHIBAET BO3MOKHOCTH JIJISI
MMOHUMAaHHUS COOBITUH KaK AKCKJIIO3UBHBIX JICMCTBHUM YEIOBEKA, KOTOPBIC CIIOCOOHBI
MpUOOPECTH YHUKATHLHOE 3HAUECHNE KaK B TOPU30HTE €T0 JJUYHOW JKU3HH, TaK U B 00-

» Langston D. Conscience and Other Virtues: From Bonaventure to Maclntyre. — University
Park, Pennsylvania: Pennsylvania State University Press, 2001. — P. 56.
* Langston D. Conscience and Other Virtues. — P. 56.
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LIECTBEHHOM M3MepeHuu. Ho mponeaypa 3KCIUIMKaluKu JaHHOW CTPATEruu YXOAUT B
IIIyOMHBI IEPCOHATBHOCTH MHAMBUIA U B HEU3BACHUMYIO O KOHLIA IPUPOIY HAIlEH
BOJIU.

One can realize life only as the event...
M.M. Bakhtin. Toward a Philosophy of the Act '

Introduction: problematic character of the event

The problem of interpreting the status and meaning of the notion “event” (Ger-
man Mitsein, Ereignis, French L'Evénement) in its key versions as co-being and the
event proper appears to be one of the leading subjects in the history of European
thought of the 20™ century and is gaining dynamic development in the philosophical
quest of the 21* century. What stands out in a series of diverse interpretations is the
conception of Martin Heidegger who addressed this subject in his fundamental trea-
tise Being and Time where Mitsein (“‘co-being”; “being with”) analytics i1s explicated
in the perspective of “being-there” (Dasein) with others, which leads to the triumph
of everyday social practices of man (das Man) that result in the absorption of person-
ality and acquire a negative connotation. In the late period of the philosopher’s work,
the concept of the event (Ereignis) received a more significant and positive role in his
interpretation because it fulfils the meaning of being and time. Heidegger devoted a
special series of studies, Contributions to Philosophy (Of the Event) (1936—1938), to
this conception and touched upon this issue in his other works.

Understanding the phenomenon of the event becomes a literally fundamental sub-
ject in the framework of the latest French studies: the interpretations of Gilles
Deleuze, Alain Badiou, Jean-Luc Nancy, Claude Romano have made this issue
highly relevant. Their thought is based on tradition but realized in the perspective of
explicating the intellectual dispositions of the present. So, Gilles Deleuze insisted that
events should be understood not as essences but as jets of singularities and in that he
sees the special purpose of the struggle against the influence of Platonism. “To re-
verse Platonism is first and foremost to remove essences and to substitute events in

' M.M. Bakhtin, “Toward a Philosophy of the Act” [in Russian], INFOLIO. University Elec-
tronic Library, accessed May 5, 2018. http://www.infoliolib.info/philol/bahtin/postupok3.html
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their place, as jets of singularities,” stated the French philosopher.” Being the author
of works with the symbolic titles Being and Event, Logics of Worlds: Being and
Event 2, Philosophy and the Event, Alain Badiou, in his turn, defined the event as “a
manifestation of opportunity . . . that was previously thought impossible,” and em-
phasized that the possibility of the impossible is comparable to almost-nothing when,
for example, momentary impressions and experiences become the basis for a serious
and great feeling of love. In a conversation with Fabien Tarby he cited love as an ex-
ample of the event and then explained that it is almost nothing and at the same time it
can be the beginning for a wonderful story.* In his discussion of evential hermeneu-
tics, Claude Romano drew attention to the unique feature that a fact becomes an event
due to that in it that is not subject to any foresight,” and at the same time he indicated
that an event is interpreted in the status of the genuine event only post factum, when
it acts as the basis for the accomplishment of the act of memory and awareness of the
past. In this sense, memory and event merge.

M. Bakhtin: the act as the event

Recognizing the relevance of the main provisions of the latest concepts of under-
standing the phenomenon of the event, we should note that what remains beyond the
scope of their consideration is an important outline of the event-ness of human life
associated with practical activities of individuals and with their actions, which actu-
ally determine the perspective of asserting events in different spheres where they oc-
cur, from the universal historical and cultural perspective to existentially personal
strategies of human behaviour. In this regard, the studies of Russian thinker, literary
theorist and critic Mikhail Bakhtin are of particular interest. In the work “Toward a
Philosophy of the Act” he turned to the interpretation of the problem of the act as a
phenomenon of modern culture and indicated that what causes the crisis of modern
culture is the contradictions in the strategies of the act, within which “an abyss has
formed between the motive of the actually performed act or deed and its product.”
According to M. Bakhtin, under the current state of civilization, a person’s desire for
the ideal is lost therefore the performed acts of people dissociate from the domain of
culture and sink to the level of elementary biological and economic motivations. “The

> G. Deleuze, The Logic of Sense [in Russian] (Moscow: Delovaya kniga, Yekaterinburg:
Raritet, 1998), 82.

3 A. Badiou, Philosophy and the Event. Conversations with a Brief Introduction to the Philoso-
phy of Alain Badiou [in Russian], trans. D. Kralechkin (Moscow: Institut Obshchegumanitarnykh
Issledovanii, 2016), 18.

* Badiou, Philosophy and the Event, 57.

> C. Romano, The Temporal Adventure [in Russian], trans. R. Loshakov (Moscow: RIPOL
klassik, 2017), 151.

6 Bakhtin, “Toward a Philosophy of the Act”.
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whole wealth of culture is placed in the service of the biological act,”” wrote the
thinker. Bakhtin’s worldview pessimism seems quite justified but we should not for-
get that in traditional cultures the ideal moments were often associated with maintain-
ing everyday life practices and implementing the ways of elementary survival. One
way or another, Bakhtin’s analysis of the act as an event of culture and events as life
acts offers an interesting and promising line of research. In this respect, some funda-
mental questions arise, namely, how the act was understood as an event of a person’s
life in the history of European ethics and whether the event outline of people’s activi-
ties and their moral strategies correlate in the philosophical teachings of Aristotle,
Thomas Aquinas, and Duns Scotus.

Aristotle on the conditions and procedure of the human act

Explaining the cognitive structure of the soul in the treatise On the Soul (Book 3),
Aristotle addressed the problem of the will and motivation of our actions. According
to his conception, within the framework of the formation of sensory representations
(images of things, the so-called phantasmata), we experience corresponding pleasure
or displeasure, which is given by a pleasant sensation that accompanies the act of
sensory cognition of a given object, which in the end appears as a blessing, or an un-
pleasant sensation due to a certain kind of negative impact, which in doing so be-
comes evil for us. In this regard, we will either strive for this object because it is
pleasant, or avoid it because of the unpleasant appearance of this external object or
even its real danger to us. Aristotle states:

It [the faculty of thinking] pronounces the object to be pleasant or painful, in this case it
avoids or pursues and so generally in cases of action.®

In the subsequent medieval tradition, this ability began to be considered as an
evaluative (estimative) force inherent in the animal soul and, therefore, in all animals.
So, the outstanding Islamic philosopher Avicenna gave the example of a wolf recog-
nized by a sheep. Its primary perception refers only to the external appearance of the
predator, and the secondary perception is already associated with the idea of hostility;
respectively, the internal strength of the conjecture (estimate) that belongs to the
sheep will induce it to flee.’

According to Aristotle, people are able to begin to act even in the absence of per-
ceptions of the prevailing negative images, based only on their signs:

7 Bakhtin, “Toward a Philosophy of the Act”.

8 Aristotle, “On the Soul” [in Russian], in Aristotle, Works, in 4 vols, vol. 1 (Moscow: Nauka,
1975), 438.

? Ibn Sina (Avicenna), “The Book on the Soul” [in Russian], in Ibn Sina (Avicenna), Selected
Philosophical Works (Moscow: Nauka, 1980), 412—13.
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The faculty of thinking then thinks the forms in the images (phantasmata), and as in the
former case what is to be pursued or avoided is marked out for it, so where there is no sen-
sation and it is engaged upon the images it is moved to pursuit or avoidance.'’

Thus, the fire of numerous beacons perceived in the process of movement means
the approach of the enemy, which causes a person to take corresponding action. In
that way the activity of our cognition determines the perspective of pleasure and dis-
pleasure that are connected with certain sensations. Therefore, according to Aristotle,
truth and lie are irrelevant to anything, and good and evil are always perceived in re-
lation to something.

Theoretical thinking is the ability of judgment, which leads to true or false state-
ments, while practical reason is connected with imagination that determines aspira-
tion, aimed, in its turn, at a specific goal. But achieving a goal requires reflection, al-
though it is possible even without thinking, as a direct, ill-conceived action or an act
in accordance with prevailing skills or out of habit. In the sense of “theory”, the mind
1s always correct by its nature, and aspiration predetermined by imagination can be
both right and wrong because good as the goal of our aspirations can be real or spuri-
ous, which is caused by the vicissitudes of imagination. In addition, aspiration is ful-
filled in motion while cognitive activity is performed at rest. The will is born in the
rational part of our soul but our desires and passions are not based on reason, there-
fore they are able to turn the will in the direction opposite to that of the intellect.

Aristotle’s psychological theory and his conception of moral behaviour are not
connected with the interpretation of the act as the event in the plane of global histori-
cal reality, but they allow us to understand the individual strategy of human actions.
In this perspective, the authenticity of life for Aristotle is determined by such acts that
are commensurate with public morality and the requirements of the mind. Living in
harmony with reason, practical prudence and the ability to combine personal interests
with polis morality form the basis of the soul structure of truly noble people. For him,
a hero is not someone who can accomplish something non-trivial, but someone who
is able to control his nature. This overcomes the seemingly utilitarian nature of Aris-
totelian ethics.

Thomas Aquinas on the procedure of the moral act

In the voluminous research literature on Thomism, there are quite a few schemes
explaining the procedure of the moral act by Thomas Aquinas: from the well-known
joint monograph Cambridge History of Later Medieval Philosophy to the classical
studies of E. Gilson and various works by other authors.'' Aquinas considered this

10 Aristotle, “On the Soul”, 438.

'!'See E. Gilson, “Thomism. Introduction to the philosophy of St. Thomas Aquinas” [in Rus-
sian]. In E. Gilson, Izbrannoe, in 2 vols. Vol. 1. (Moscow; St Petersburg: Universitetskaya kniga,
1999), 318-22; A. Donagan, “Thomas Aquinas on Human Action,” in The Cambridge History of
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problem in the First part of the Second part of Summa Theologiae (Questions 12 to
17), which as a whole contains numerous reminiscences related to moral theology.
General understanding and specific decisions presented in this fundamental treatise
by Thomas regarding the projection of the moral action are related to the discussion
that unfolded in medieval ethics around the correlations of the will and the intellect,
which, in its turn, influenced the development of modern neo-Thomistic studies.

First of all, it should be noted that the most important moral condition for Thomas
Aquinas was the awareness of moral acts committed by people and the consciousness
of their actions. According to his ethical conception, the mind performs a very defi-
nite and, in fact, decisive function almost at all stages of the human act. In this re-
spect, Stefan Swiezawski, a student of E. Gilson, emphasized the following:

The more our will is determined by our intellect, the more we are freed from the web of
passions, and the more we are free. That is, freedom is achieved through more and more
spiritualization. Therefore, freedom is the antithesis of capriciousness, self-will, compla-
cency. Freedom is not based on the fact that I can do what I want, what has occurred to me
now, but only on the continuous education of the will in the direction of a greater harmony
of the will and the intellect.'?

At the first stage of the human act procedure, in the formation of intention (inten-
tio), according to the order of the intellect, the will, is directed to the corresponding
object. In this sense, intention, according to Thomas, is the act of the will, but it de-
velops not only as a certain striving for a goal; at the same time its intellectual com-
prehension, grasping, also occurs. Thus, the will and the intellect interact with each
other, and Aquinas, following the Stagirite, repeatedly emphasized that the will is in
the intellect. Then there arises the question of the choice of means to achieve the
goal. Here the intellect (discretion, reflection) comes to the fore. It carries out internal
counsel (consilium, which can be translated both as consultation and as deliberation),
which involves a certain preliminary study (inquisitio). But even in this procedure,
which is connected with the activity of the intellect, the initial impulse is given by the
will because, as Thomas put it, “counsel is of what man wills to do.”"

Later Medieval Philosophy: From the Rediscovery of Aristotle to the Disintegration of Scholasti-
cism, 1100-1600 eds. N. Kretzmann, et al. (Cambridge; London; New York: Cambridge University
Press, 1982), 642-54; D. Westberg, Right Practical Reason. Aristotle, Action and Prudence in
Aquinas (Oxford: Clarendon Press, 1994), 119-83; S.L. Brock, “What is the Use of Usus in Aqui-
nas’ Psychology of Action?” in Moral and Political Philosophies in the Middle Ages. Proceedings
of the Ninth International Congress of Medieval Philosophy. Ottawa, 17-22 August, 1992, ed.
B.C. Bazan, E. Andujar, L.G. Sbrocchi, vol. 2 (Ottawa: Legas, 1995), 654—64.

12§, Swiezawski, “St. Thomas Revisited” [in Russian], Symbol, no. 33 (1995): 154.

5 Th. Aquinas, Summa Theologiae [in Russian], trans. A.V. Appolonov, vol. 3, First Part of
the Second Part. Questions 1-67 (Moscow: Signum Veritatis, 2008), 168.
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According to Thomas, the counsel as a component of the act of human action
ends with one or more judgments of practical intellect about the means to achieve the
goal. The presence of several decisions is preconditioned by the fact that the counsel
is associated with contingent knowledge, which is determined by numerous circum-
stances. However, the counsel is not required for carrying out habitual actions that are
fixed in the mind at the level of habit (kabitus) by means of corresponding arts or sci-
entific knowledge, with the exception of medicine and trade because in these arts it is
necessary to think over one’s actions again and again regardless of the customary be-
haviour. In obvious cases, when not only the means are known, but also the method
of their application, the intellect does not undertake a detailed study. Besides, the
counsel itself may be a complete human act.

The next stage of the moral act procedure, consensus (consensus), is understood
by Thomas as the fulfilment of desire in relation to those means of achieving the goal
that are offered by the reason as a result of the counsel. It refers to a willing ability
and 1s determined by experiencing a certain pleasure. The choice (electio) of the
means to realize the act may be either the election of what is preferred to the unac-
ceptable, or the consent to the most acceptable. It combines the work of the reason
and the pursuit of the will. The substance of choice during the formation of the act of
human action is the will; it puts the last final point. But the process of choice is pos-
sible only on the basis of those judgments that are developed by reason.

When the choice 1s made, the will moves towards the execution of the action. Be-
tween the choice and the execution there is a stage of the process of developing a
moral strategy for the act; that is usage, application, realization (usus). However, to
accomplish the act, a command of reason is required. It can be expressed both in the
mild form of the indicative mood (it should be done) and in the form of the severe
imperative (do it!). Thus, reason impels the will to act, the command comes from the
intellect but the will is the driving force aimed at the accomplishment of the act.

Ultimately, according to the Angelic Doctor (Doctor Angelicus), it is reason that
determines the strategy for the action, while the will in his conception acquired a
subordinate character. This position gave rise to extreme rejection from the Francis-
cans. Being the followers of Augustine, they insisted that the will plays a decisive
role in human behaviour. This point was also included in the well-known Condemna-
tion of 1277. In Summa Thomas indeed stated:

The reason . .. can judge it to be good to will something, so it can direct by commanding
man to will."*

In this regard, explaining the ethical conception of Aquinas, Etienne Gilson em-
phasized:

' Aquinas, Summa Theologiae, 3: 198.
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A perfectly good moral act is one that fully satisfies all the demands of reason both in its
end and in each of its parts. Not content to will the good, it does it."

Thus, according to Thomas Aquinas, virtue is impossible without deliberate and
prudent judgment that determines the strategy of the moral act.

However, some questions arise: how is the act as a unique event in human life
even possible if people follow only reasonableness? Can prudence be the basis for
such human actions as heroic feats on the battlefield, acts of mercy, understanding,
forgiveness, love, which often allow no opportunity of reflection because they require
immediate urgent decisions that appear as spontaneous manifestations of the deep in-
ner nature of man?

Will as the basis for the event in the ethics of Duns Scotus

In contrast to Thomas Aquinas, Duns Scotus stated that “no action is solely in our
power except an act of the will.”'® Thus, in his opinion, any possible activity (praxis)
is primarily attributed to an act of the will. However, this does not mean that the will
in the teaching of the Franciscan theologian acquired a certain irrational character. On
the contrary, Duns Scotus argued that “if ‘rational’ is understood to mean ‘with rea-
son,” then the will is properly rational.”'” Moreover, the will for him is free and does
not obey the dictate of external objects that determine the cognitive activity of the in-
tellect, and that is its main feature.

According to Scotus, the moral correctness of actions depends on many specific
and objective circumstances (the adequacy of purpose, place, time, etc.); only in this
case we can talk about the goodness of the act. The first of these is the correspon-
dence to the right reason (ratio recta), which is “a correct argumentation or correct
analysis,” while the wrong reason (ratio erronea), accordingly, is “a wrong argument,
a wrong argumentation or a wrong analysis,” as pointed out by Antonie Vos.'® Thus,
recognizing the priority of the will in the implementation of the moral act procedure,
the Subtle Doctor (Doctor Subtilis) did not deny discursive cognition as a necessary
condition for developing the strategies of moral behaviour. Moreover, the medieval
thinker argued that the will cooperates with reason not only when choosing moral and
practical activities, but also plays an active role in the process of cognition.

In this sense, for Duns Scotus, knowledge is dependent on desire, because in or-
der to begin to know, a person must want to do this, which is within the competence
of the will, while Thomas claimed that “apprehensive power presents the object to the

'3 Gilson, Thomism. Introduction to the Philosophy of St. Thomas Aquinas, 327.

'D. Scotus, On the Will and Morality, trans. A.W. Wolter (Washington, DC: Catholic Univer-
sity of America Press, 1986), 129.

7 Scotus, On the Will and Morality, 157.

8 A. Vos, “Scotus on Freedom and the Foundation of Ethics. An Utrecht Contribution,” Vivar-
ium, vol. 38 (2000): 205.
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appetite.”"” In this perspective, the Franciscan theologian posed the following ques-
tion: does the will feel pleasure in perceiving the object or in intellectual knowledge
itself? According to Duns, participating in the process of cognition and at the same
time experiencing pleasure, the will, strengthens the process itself; when within the
framework of the activity of cognition, it does not acquire pleasure, it seeks to
weaken and stop it. In turn, the demand for a positive emotional experience of the
corresponding moral acts was, according to Duns, a special condition for moral vir-
tue. He insisted that it is impossible to perform right moral acts without experiencing
genuine pleasure.

Duns Scotus revealed the internal dynamics of his will through the explication of
two affections — to the advantageous (affectio commodi) and to justice (affectio justi-
tiae). He inherited the concept from Anselm of Canterbury. It is represented in his
treatise “On the Fall of the Devil,” which states that the devil “could not have willed
anything except for justice (iustitia) or what is beneficial (commodum).”*® At the
same time, what is beneficial, useful, or agreeable (commodum), according to the
Bishop of Canterbury, is associated with bliss (beatitudo), and it is what all rational
creatures aspire, but it also becomes a reason for sin when, wanting to increase bliss,
they unreasonably exceed the measure of what is due and go beyond justice. Thus,
according to Anselm, following justice acts as the ultimate foundation of moral life.
He even emphasized that the devil “was not able to sin by willing justice.””'

Duns Scotus also believed that affection for

justice is nobler than affection for the advantageous, meaning by “justice” not only ac-
quired or established justice, but also innate justice that is the inherent free will through
which it 1s able to desire some good without focusing on itself. According to the affection
for the advantageous, however, nothing can be desired except in relation to oneself.**

However, in his opinion, the natural goodness, which is achieved when acting in ac-
cordance with the affection for the advantageous (affectio commodi), is not moral
goodness in full, it is only a necessary but not sufficient condition; only affection for
justice (affectio justitiae) provides adequate movement towards the highest good that
goes beyond all socio-natural determinations. Modern researcher Douglas Langston
noted:

the affection for benefit, is related to people’s ability to will what seems to benefit them, in
the sense of bringing them happiness. This disposition is in play, for example, whenever
human beings will to eat, will to protect themselves, will to gather possessions, and so on.

¥ Aquinas, Summa Theologiae, 3: 157.

2 Anselm of Canterbury, “On the Fall of the Devil” [in Russian], in Anselm of Canterbury,
Works, trans. 1.V. Kupreeva (Moscow: Kanon, 1995), 231.

2! Anselm of Canterbury, “On the Fall of the Devil,” 232.

*2 Scotus, On the Will and Morality, 179.
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The second, the affection for justice, is related to the ability to will what people should do.
Scotus considered both affections to be innate to the human will. Moreover, he argued that
only beings who possess both affections are free: if a being possessed merely the affection
for benefit, it would not be free to pursue anything other than what is seen to benefit it.
Only if the affection for justice is also present is there the possibility of choice, which is
required for freedom.*

Thus, the medieval thinker clearly realized that, acting according to the affection
for the benefit, we find ourselves subordinate and tied to numerous circumstances of
life, all kinds of calculations and account of benefits. Only affection for justice as the
initial intention of the will, controlling our motivation for benefit, directs a person to
objective good. Thus, affection for justice explains why a person is capable of reac-
tive spontaneous acts that go beyond our rational gain and benefit, being based on the
internal determinations of the will itself. In this sense, a person may be inclined to-
ward actions that exceed the scope of his narrowly limited individual personal inter-
ests. Moreover, it turns out that he is able to interrupt the notorious chain of various
circumstances in the field of social games.*

Conclusion

As a result, it should be admitted that the Aristotelian-Thomistic intellectualist-
discursive concept of morality explicates clear understanding of moral behavioural
strategies as the implementation of a permanent event outline of life of a noble moral
personality, while the voluntaristic position of Duns Scotus allows us to explain the
reactive nature of individual’s actions, which, in turn, acquire the status of truly ex-
clusive events. The first interpretation explicates the existence of man as such contin-
uum of events that requires constant moral efforts in terms of conducting everyday
practices of our life. But they do not imply any opportunities for excessiveness and
otherness; the eventfulness of life in this plane is determined by strict adherence to
social norms, therefore in such ethical project there is no place for heroism and mani-
festations of excessive sensuality. The second concept opens up opportunities for un-
derstanding events as exclusive acts of a person that are able to acquire unique sig-
nificance both in the plane of his personal life and in social dimension. But the pro-
cedure of explicating this strategy goes into the depths of an individual’s personality
and into the nature of our will that has not been explained in full.

» D. Langston, Conscience and Other Virtues: From Bonaventure to Maclntyre (University
Park, Pennsylvania: Pennsylvania State University Press, 2001), 56.
** Langston, Conscience and Other Virtues, 56.
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